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1	 T.	S.	Eliot,	 Collected Poems	1909-1962	(London:	Faber	&	Faber,	1936)	pp.42-43.




















































even	though	he	denied	once	and	for	all	his	anti-semitic	 inclination	 in	his	 later	years.	 	The	
more	he	denies	his	specific	inclination,	the	more	he	reveals	his	faults.		The	following	passage	
is	taken	from	Eliot’s	infamous	lecture,	“After	Strange	Gods.”
.	 .	 .	The	population	should	be	homogeneous;	where	two	or	more	cultures	exist	 in	the	
same	place	 they	 are	 likely	 either	 to	be	 fiercely	 self-conscious	 or	both	 to	become	
adulterate.		What	is	still	more	important	is	unity	of	religious	background;	and	reasons	
of	 race	 and	 religion	 combine	 to	make	 any	 large	 number	 of	 free-thinking	 Jews	
undesirable.		4
Eliot	gave	such	a	lecture	at	the	University	of	Virginia	in	1933	when	anti-semitism	became	
harsh	 in	Germany	and	Austria.	 	 It	 seems	that	Eliot	was	 infected	with	 the	virus	of	anti-
semitism.	 	Steven	Beller	explains	 that	anti-semitism	had	 infected	the	spiritual	climate	of	
Europe.
.	 .	 .	 anti-semitic	 ideology	and	discourse	 are	 seen	as	 inherently	 and	pathologically	
5	 Steven	Beller,	Antisemitism: A Very Short Introduction	(Oxford:	Oxford	University	Press,	2007)	p.5.
6	 Anthony	Julius,	T. S. Eliot, anti-Semitism, and literary form	(Cambridge:	Cambridge	University	Press,	
1995)	p.150.
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irrational,	a	mental	‘disease’	that	had	infected	the	core	of	Western	civilization,	and	that,	








feel	about	those	harsh	depictions.	 	Anthony	Julius	 insisted	 loudly	that	After Strange Gods 

















an	essential	part	of	 the	history	of	our	race.	 .	 .	 It	 is	quite	 irrelevant	to	conjecture	the	
possible	development	of	the	European	races	without	Christianity.’	The	missing	term	is	
‘culture’;‘race’substitutes.		Eliot	could	also	be	dismissive	of	the	political	uses	of	‘race’.	.	.	




















if	 the	poet	really	reflected	on	his	 inappropriate	words	about	the	Jews	 in	the	past.	 	 	As	a	
matter	of	fact,	 in	a	book	review	of	the	Criterion	in	July,	1936	an	anonymous	commentator	
said	 that	“.	 .	 .	no	English	man	or	woman	would	wish	 to	be	a	German	Jew	 in	Germany	











true	 intention	of	his	using	“any	 large	number	of	 free-thinking	Jews	undesirable.”	 	The	
sensitive	readers	may	pay	attention	to	Julius’s	following	passage.
Eliot’s	remark	hints	at	the	old	complaint	that	‘the	Jews.	.	.	turned	our	people	away	from	
Christ’.	 	Anti-Semites	argue	 for	 the	exclusion	of	 Jews.	 	They	propose	 limiting	 their	
number	only	when	more	radical	arguments	have	failed:	A	recovery	of	the	health	of	our	
popular	 life.	 .	 .	 are	possible	only	 if	 Jewish	 influence	 is	either	excluded	completely	or	
driven	back	to	an	extent	that	makes	it	safe	and	tolerable.’	9
When	we	put	ourselves	in	the	victim’s	position,	we	could	understand	why	Julius	made	
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a	harsh	criticism	of	Eliot.	 	One	might	say	 that	 there	can	be	no	perfect	poet	or	critic	 in	
human	 society.	 	 Eliot	might	 have	 been	 the	 target	 of	 criticism	because	 of	 his	 great	
achievements	 in	 literary	history.	 	General	readers	should	sit	and	watch	how	Eliot’s	works	
will	be	critically	judged	from	a	non-Christian	viewpoint.		It	is	very	exciting	and	challenging	
for	general	readers	 to	 imagine	that	 the	canon	of	great	 literary	works	might	be	modified	
with	such	a	viewpoint.	
